Hector and his wife, from Homer’s  Illiad
“My Dear Husband, your warlike spirit will be your death.  You’ve no compassion for your infant child, for me, your sad wife, who before long will be your widow…As for me, it would be better, if I’m to lose you, to be buried in the ground.”
Great Hector…replied, “Wife, all this concerns me too.  But I’d be disgraced, dreadfully shamed…if I should slink away from war, like a coward.  For I have learned always to be brave, to fight alongside Trojans at the front, striving to win great fame for my father and myself.”

Semonides of Amorgos, The Types of Women, c. 550 BCE
God made the mind of woman in the beginning of different qualities; for one he fashioned like a bristly hog, in whose house everything tumbles about in disorder…The woman like mud is ignorant of everything, both good and bad; her only accomplishment is eating: cold though the winters be, she is too stupid to draw near the fire. The woman made like the sea has two minds; when she laughs and is glad, the stranger seeing her at home will give her praise---there is nothing better than this on the earth, no, nor fairer; but another day she is unbearable, not to be looked at or approached, for she is raging mad. To friend and foe she is alike implacable and odious. Thus, as the sea is often calm and innocent, a great delight to sailors in summertime, and oftentimes again is frantic, tearing along with roaring billows, so is this woman in her temper.

The woman who resembles a mare is delicate and long-haired, unfit for drudgery or toil; she would not touch the mill, or lift the sieve, or clean the house out! She bathes twice or thrice a day, and anoints herself with myrrh; then she wears her hair combed out long and wavy, dressed with flowers. It follows that this woman is a rare sight to one's guests; but to her husband she is a curse, unless he be a tyrant who prides himself on such expensive luxuries….

The man who gets the woman like a bee is lucky; to her alone belongs no censure; one's household goods thrive and increase under her management; loving, with a loving spouse, she grows old, the mother of a fair and famous race. She is preeminent among all women, and a heavenly grace attends her. She cares not to sit among the women when they indulge in lascivious chatter. Such wives are the best and wisest mates Zeus grants to men. Zeus made this supreme evil---woman: even though she seem to be a blessing, when a man has wedded one she becomes a plague.

1. What do the above two sources say about family values and gender roles in Ancient Greece?
Record of Socrates’ defense at trial, from Plato’s Apology

There is another thing: -- young men of the richer classes, who have not much to do, come about me of their own accord; they like to hear the pretenders examined, and they often imitate me, and examine others themselves; there are plenty of persons, as they soon enough discover, who think that they know something, but really know little or nothing: and then those who are examined by them instead of being angry with themselves are angry with me: This confounded Socrates, they say; thi s villainous misleader of youth! -- and then if somebody asks them, Why, what evil does he practise or teach? they do not know, and cannot tell; but in order that they may not appear to be at a loss, they repeat the ready-made charges which are used against all philosophers about teaching things up in the clouds and under the earth, and having no gods, and making the worse appear the better cause; for they do not like to confess that their pretence of knowledge has been detected -- which is the truth: and as they are numerous and ambitious and energetic, and are all in battle array and have persuasive tongues, they have filled your ears with their loud and inveterate calumnies. And this is the reason why my three accusers, Meletus and Anytus and Lycon, have set upon me; 
2. What argument is Socrates making?

Plutarch: 
from The Life of Theseus, c. 110 CE
Now, after the death of his father Aigeos, forming in his mind a great and wonderful design, he gathered together all the inhabitants of Attica into one town, and made them one people of one city, whereas before they lived dispersed, and were not easy to assemble upon any affair for the common interest. Nay, differences and even wars often occurred between them, which he by his persuasions appeased, going from township to township, and from tribe to tribe. And those of a more private and mean condition readily embracing such good advice, to those of greater power he promised a commonwealth without monarchy---a democracy, or people's government---in which he should only be continued as their commander in war and the protector of their laws, all things else being equally distributed among them; and by this means brought a part of them over to his proposal. 

He then dissolved all the distinct statehouses, council halls, and magistracies, and built one common state-house and council hall on the site of the present upper town, and gave the name of Athens to the whole state
Pericles’ funeral oration

"Our constitution does not copy the laws of neighbouring states; we are rather a pattern to others than imitators ourselves. Its administration favours the many instead of the few; this is why it is called a democracy. If we look to the laws, they afford equal justice to all in their private differences; …The freedom which we enjoy in our government extends also to our ordinary life. There, far from exercising a jealous surveillance over each other, we do not feel called upon to be angry with our neighbour for doing what he likes, or even to indulge in those injurious looks which cannot fail to be offensive, although they inflict no positive penalty. But all this ease in our private relations does not make us lawless as citizens. 

"Further, we provide plenty of means for the mind to refresh itself from business. We celebrate games and sacrifices all the year round, and the elegance of our private establishments forms a daily source of pleasure and helps to banish the spleen; while the magnitude of our city draws the produce of the world into our harbour, so that to the Athenian the fruits of other countries are as familiar a luxury as those of his own…while in education, where our rivals from their very cradles by a painful discipline seek after manliness, at Athens we live exactly as we please,

3. How does Greece’s geography impact the way we view these documents?

4. How do the above sources view the idea of democracy? 
Xenophon on the Spartans raising their sons
Instead of softening their feet with shoe or sandal, his rule was to make them hardy through going barefoot. This habit, if practiced, would, as he believed, enable them to scale heights more easily and clamber down precipices with less danger. In fact, with his feet so trained the young Spartan would leap and spring and run faster unshod than another in the ordinary way. Instead of making them effeminate with a variety of clothes, his rule was to habituate them to a single garment the whole year through, thinking that so they would be better prepared to withstand the variations of heat and cold. Again, as regards food, according to his regulation, the eiren, or head of the flock, must see that his messmates gather to the club meal with such moderate food as to avoid bloating and yet not remain unacquainted with the pains of starvation. His belief was that by such training in boyhood they would be better able when occasion demanded to continue toiling on an empty stomach....On the other hand, to guard against a too great pinch of starvation, he did give them permission to steal this thing or that in the effort to alleviate their hunger. 
5. Why are the Spartans concerned with the way in which they raise their sons?

Plutarch on raising children:

In the management of which, perhaps it may be expedient to take our rise from their very procreation. I would therefore, in the first place, advise those who desire to become the parents of famous and eminent children, that they keep not company with all women that they light on; I mean such as harlots, or concubines. For such children as are blemished in their birth, either by the father's or the mother's side, are liable to be pursued, as long as they live, with the indelible infamy of their base extraction…

We learn by it how we are to demean ourselves towards the gods, towards our parents, our elders, the laws, strangers, governors, friends, wives, children, and servants. That is, we are to worship the gods, to honor our parents, to reverence our elders, to be subject to the laws, to obey our governors, to love our friends, to use sobriety towards our wives, to be affectionate to our children, and not to treat our servants insolently; and (which is the chief lesson of all) not to be overjoyed in prosperity nor too much dejected in adversity

6. What can we learn from these sources about the organization of families, social stratification, & the organization of the societies of Greece from this period
Slavery 

Antiphon: 
On the Choreutes, c. 430 BCE
So powerful is the compulsion of the law, that even if a man slays one who is his own chattel [i.e., his slave] and who has none to avenge him, his fear of the ordinances of god and of man causes him to purify himself and withhold himself from those places prescribed by law, in the hope that by so doing he will best avoid disaster.
Demosthenes: 
Against Timocrates. c. 350 BCE
If, gentlemen of the jury, you will turn over in your minds the question what is the difference between being a slave and being a free man, you will find that the biggest difference is that the body of a slave is made responsible for all his misdeeds, whereas corporal punishment is the last penalty to inflict on a free man. 

Aristotle: 
The Politics---On Slavery, c. 330 BCE
Let us first speak of master and slave, looking to the needs of practical life and also seeking to attain some better theory of their relation than exists at present....Property is a part of the household, and the art of acquiring property is a part of the art of managing the household; for no man can live well, or indeed live at all, unless he be provided with necessaries. And so, in the arrangement of the family, a slave is a living possession, and property a number of such instruments; and the slave is himself an instrument which takes precedence of all other instruments.....The master is only the master of the slave; he does not belong to him, whereas the slave is not only the slave of his master, but wholly belongs to him. Hence we see what is the nature and office of a slave; he who is by nature not his own but another's man, is by nature a slave; and he may be said to be another's man who, being a human being, is also a possession. And a possession may be defined as an instrument of action, separable from the possessor.

7. How do slaves fit into Greek society?
Secondary Sources on Greek mythology:
Zeus and Europa

Overwhelmed by love for Europa, a Phoenician princess, Zeus transformed himself into the form of a magnificent white bull and appeared in the sea shore where Europa was playing with her maidens. The great bull walked gently over to where Europa stood and knelt at her feet. The appearance and movements of the bull were so gentle that Europa spread flowers about his neck and dared to climb upon his back overcoming her natural fear of the great animal.

But suddenly, the bull rushed over the sea abducting Europa. Only then the bull revealed its true identity and took Europa to the Mediterranean island of Crete. There, Zeus cast off the shape of the white bull, and back into his human form, made Europa his lover beneath a simple cypress tree. Europa became the first queen of Crete and had by Zeus three sons: King Minos of Crete, King Rhadamanthus of the Cyclades Islands, and, according to some legends, Prince Sarpedon of Lycia. She later married the king of Crete, who adopted her sons, and she was worshiped … At last, Zeus reproduced the shape of the white bull, used by Zeus to seduce Europa, in the stars. Even today we can recognize its shape in the constellation Taurus.
Hera

In her role as the first lady of Olympus, she has an extremely difficult temper as she is always angered by Zeus's infidelities. She had always been filled with hatred and jealousy of her mate's children by others as well as her husband's infidelities. Zeus was not a faithful spouse and his many infidelities kept Hera in a constant rage. She often sought revenge with the bastard children if she could not hurt the woman first hand. Hera, protecting the deity of the wives, she is often angry with Zeus because she regards his infidelities as insults. Shortly after they had been married, she left Olympus on protest and returned to the isle of Euoba. Zeus had to coax her back by carrying around a statue throughout Greece spreading the message that there was a new fiancee to the master of the gods. 

8. What do these stories say about Greek morality?

Plato: The Republic- The Philosopher King
Inasmuch as philosophers only are able to grasp the eternal and unchangeable, and those who wander in the region of the many and variable are not philosophers, I must ask you which of the two classes should be the rulers of our State?

  And how can we rightly answer that question?

  Whichever of the two are best able to guard the laws and institutions of our State--let them be our guardians.

  Very good.

  Neither, I said, can there be any question that the guardian who is to keep anything should have eyes rather than no eyes?

  There can be no question of that.

  And are not those who are verily and indeed wanting in the knowledge of the true being of each thing, and who have in their souls no clear pattern, and are unable as with a painter's eye to look at the absolute truth and to that original to repair, and having perfect vision of the other world to order the laws about beauty, goodness, justice in this, if not already ordered, and to guard and preserve the order of them--are not such persons, I ask, simply blind?

  Truly, he replied, they are much in that condition.

  And shall they be our guardians when there are others who, besides being their equals in experience and falling short of them in no particular of virtue, also know the very truth of each thing?

  There can be no reason, he said, for rejecting those who have this greatest of all great qualities; they must always have the first place unless they fail in some other respect. Suppose, then, I said, that we determine how far they can unite this and the other excellences.

  By all means.

  In the first place, as we began by observing, the nature of the philosopher has to be ascertained. We must come to an understanding about him, and, when we have done so, then, if I am not mistaken, we shall also acknowledge that such a union of qualities is possible, and that those in whom they are united, and those only, should be rulers in the State. 

  What do you mean?

  Let us suppose that philosophical minds always love knowledge of a sort which shows them the eternal nature not varying from generation and corruption.

  Agreed.

  And further, I said, let us agree that they are lovers of all true being; there is no part whether greater or less, or more or less honorable, which they are willing to renounce; as we said before of the lover and the man of ambition. 

  True.

  And if they are to be what we were describing, is there not another quality which they should also possess?

  What quality?

  Truthfulness: they will never intentionally receive into their minds falsehood, which is their detestation, and they will love the truth.

  Yes, that may be safely affirmed of them.

  "May be." my friend, I replied, is not the word; say rather, "must be affirmed:" for he whose nature is amorous of anything cannot help loving all that belongs or is akin to the object of his affections. 

  Right, he said.

  And is there anything more akin to wisdom than truth?

  How can there be?

  Can the same nature be a lover of wisdom and a lover of falsehood?

  Never.

  The true lover of learning then must from his earliest youth, as far as in him lies, desire all truth?

  Assuredly.

  But then again, as we know by experience, he whose desires are strong in one direction will have them weaker in others; they will be like a stream which has been drawn off into another channel.

  True.

  He whose desires are drawn toward knowledge in every form will be absorbed in the pleasures of the soul, and will hardly feel bodily pleasure--I mean, if he be a true philosopher and not a sham one.

  That is most certain.

  Such a one is sure to be temperate and the reverse of covetous; for the motives which make another man desirous of having and spending, have no place in his character. 

  Very true.

  Another criterion of the philosophical nature has also to be considered.

  What is that?

  There should be no secret corner of illiberality; nothing can be more antagonistic than meanness to a soul which is ever longing after the whole of things both divine and human. 

  Most true, he replied.

  Then how can he who has magnificence of mind and is the spectator of all time and all existence, think much of human life?

  He cannot.

  Or can such a one account death fearful?

  No, indeed.

  Then the cowardly and mean nature has no part in true philosophy?

  Certainly not.

  Or again: can he who is harmoniously constituted, who is not covetous or mean, or a boaster, or a coward--can he, I say, ever be unjust or hard in his dealings? 

  Impossible.

  Then you will soon observe whether a man is just and gentle, or rude and unsociable; these are the signs which distinguish even in youth the philosophical nature from the unphilosophical.

  True.

  There is another point which should be remarked.

  What point?

  Whether he has or has not a pleasure in learning; for no one will love that which gives him pain, and in which after much toil he makes little progress.

  Certainly not.

  And again, if he is forgetful and retains nothing of what he learns, will he not be an empty vessel?

  That is certain.

  Laboring in vain, he must end in hating himself and his fruitless occupation?

  Yes.

  Then a soul which forgets cannot be ranked among genuine philosophic natures; we must insist that the philosopher should have a good memory?

  Certainly.

  And once more, the inharmonious and unseemly nature can only tend to disproportion?

  Undoubtedly.

  And do you consider truth to be akin to proportion or to disproportion?

  To proportion.

  Then, besides other qualities, we must try to find a naturally well-proportioned and gracious mind, which will move spontaneously toward the true being of everything. 

  Certainly.

  Well, and do not all these qualities, which we have been enumerating, go together, and are they not, in a manner, necessary to a soul, which is to have a full and perfect participation of being?

  They are absolutely necessary, he replied.

  And must not that be a blameless study which he only can pursue who has the gift of a good memory, and is quick to learn--noble, gracious, the friend of truth, justice, courage, temperance, who are his kindred?

  The god of jealousy himself, he said, could find no fault with such a study.

  And to men like him, I said, when perfected by years and education, and to these only you will intrust the State. 
9. According to Plato, what makes the philosopher-king the best possible ruler? Do you agree with his analysis?

